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The Special Encounter 2005 Edition of the Eparchial Blahovisnyk has been
sponsored by Rev. Nicholas Deak, of St. John the Baptist Parish in
Welland, ON. May the always generous and full of love for mankind Lord
and Our Savior Jesus Christ reward you dear Father and your parishioners

a hundredfold.

Christ is among us! - He is and always will be!
Krisztus K6zottlink! - Van és Lesz!

THE HUNGARIAN GR. CATH. PARISHES SHORT
HISTORY IN A NUT SHELL.

HAMILTON Parish officially was established Nov. 24,
1935 in Hamilton, Ontario. In 1949 at the request of the
Apostolic Nuncio Bishop Isidore Borecky invited Rev. Dr.
George Papp to serve the Hungarian Greek Catholics in
Canada. Rev George Papp Dr. faithfully visited the Greek
Catholics in South Western Ontario, Courtland, Welland
and Windsor. In the year of 1956 His Grace Most Rev.
+lsidore Borecky established The Hungarian Greek
Catholic Deanery. The first Dean appointed was Rev.
Dr. George Papp Pastor of St. Michael the Archangel
Church. The church was at 554 John St. North Hamilton
and then later at 213 James St. North, In 1959 His
Holiness Pope John XX111 elevated Rev. Dr. G. Papp to
be a Msgr. Papal Prelate. In 1972 The Parish Community
bought the present church property on 521 West 5" In
Hamilton. In 1973 they built the present church building.
Msgr. Dr. G. Papp died 1976. In 1976 Rt. Rev. Msgr.
Stephen Bodnar was appointed as the new Dean from
Courtland, Ontario. The Present church is free of debt. It
is served by Rev. Nicholas Deak as Administrator.

COURTLAND, ONTARIO
St. George Hungarian Greek Catholic Church, RR#2,
Courtland Ontario NOJ 1EO

In 1950 Courtland was the Mission of Hamilton and
served by Rev. Dr. G. Papp. In 1954 the Parish of St.
George Hungarian Greek Catholic Church was
established. In 1956 the present church was built.
Bishop Isidore Borecky blessed the church on July 8"
1956. In 1960 the rectory was finished. The mission
period had come to an end. The first pastor was
appointed in 1960, Rev. Fr. Joseph Erdei O.S.B.M. In
1969 Rev. Stephen Bodnar was appointed as pastor of
the church. In 1976 Rev. Fr. S. Bodnar was appointed as
the Dean for the Hungarian Greek Catholic churches. Rt.
Rev. Msgr. S Bodnar retired January 31% 2005. Presently
the parish is being served by Rev. Fr. Ferenc Mak. He is
also serving the Hungarian R. C. Church, St. Ladislav in
Courtland.

WINDSOR, ONTARIO

St. Mary's Protection of the Mother of God, 631
Giles Blvd. E., Windsor, Ont.

NOA 4E3

The task to organize a Hungarian Greek Catholic
Parish began in 1950 by Msgr. George Papp. In 1953
Bishop Isidore Borecky appointed Rev. Fr. Bela Nyika
as Pastor. In 1954 construction began to the Church
Hall and Rectory. In 1958 the Church was built and
construction was completed. Many priests have served
the community of the Protection of the Mother of God
church. In 1985 serving the parish Msgr. S. Bodnar was
elevated as Mitrophoric Arch Priest. In 1991 Rev. Fr.



Lajos Angyal arrive from Hungary and at present time he
is serving the Hungarian Greek Catholic community and
the St. Anthony R. C. Church in Windsor,

WELLAND, ONTARIO
St. John the Baptist Hungarian Greek Catholic
Church, 111 Second St., Welland, Ontario L3B 4T8

In 1950 Rev. Fr. G. Papp held his first mission in
Welland. 1950 September 10". The Parish Community
was established by Bishop Isidore Borecky. The first
pastor, Rev. Fr. Dr. Minya Lajos, a Ukrainian priest, who
mastered the Hungarian language to the literary level.
1951 the first Hungarian priest was appointed as pastor.
Rev. Fr. Dr. Dezso Revesz.

1978 Rt. Rev. Msgr. C. B. Dachuck was appointed as
administrator. 1986 June 8". Most Rev. Isidore Borecky
ordained Mr. Laszlo Marozsan to be a deacon. In 1990
September 23™. Most Rev. Isidore Borecky ordained Mr.
Nicholas Deak as a deacon. In 1991 July 31%. the
Metropolitan of Lviv, Ukraine Most. Rev. Wolodym}/r
Sterniuk ordained him a priest then 1992 November 6".
Bishop Isidore Borecky appointed him as the pastor of
the parish. 2005 January 31%, the Hungarian Dean
retired. 2005 March 3™. Most. Rev. Stephen Chmilar
Bishop of Toronto and Eastern Canada appointed Fr. N.
Deak as the Dean for the Hungarian Greek Catholics in
Ontario.

WINNIPEG 2005 - UKRAINIAN
CATHOLIC CLERGY ENCOUNTER

We Are the Carriers of All We Have Received
An Interview with His Beatitude Lubomyr

His Beatitude Lubomyr was recently in Winnipeg to
meet with the Permanent Synod of the Ukrainian Greek
Catholic Church. All the Canadian clergy, their wives, the
religious, and monastics were invited to meet in
Winnipeg at the same time in order to reflect on the
"Mission of the Ukrainian Catholic Church in Canada
and Its Future." His Beatitude addressed the participants
on Wednesday, 25 May 2005 and later met with
Progress News for an interview which we present below.

Your Beatitude, could you share with our readers
why the Permanent Synod has met in Winnipeg and
what topics and/or issues you have discussed?

About three years ago, we had decided that since
we, the Permanent Synod, which is a group of four
bishops [Metropolitan Michael Bzdel (Winnipeg,
Canada), Metropolitan Stefan Soroka (Philadelphia,
USA), Bishop Yulian Boronovskyi (Sambir-Drohobych,
Ukraine) and Volodymyr Yushchak (Wrozlaw-Gdansk,
Poland)], who are consultors in the name of the Synod of
the Church, that of the three meetings we have each
year, one of those meetings would be made outside of
Ukraine in one of the countries where our Church is
already well established. The purpose [of the meeting] is
to emphasize the unity of the Church; that means that
this Permanent Synod feels at home in this particular
locality as much as it feels at home in Ukraine because
of the presence of our Church. And secondly, the
members of the Permanent Synod by meeting the
clergy, primarily the bishops of that region, and the
priests - we do not have in our program because of a
lack of time, a meeting with lay people, unfortunately.
Maybe we will develop that as time comes - primarily
with bishops and then the clergy hopefully, to get to
know, to understand the particular problems of that
region. We started this program three years ago. Last
year we had our meeting in Poland. We spent a whole
week in meeting and then we visited many different
localities; our bishops accompanied us, meeting with
some of the local clergy, and the Latin bishops. We met
four or five Ukrainian communities because we spent
that week traveling; we spent two days in Peremyshl
[Poland], we had a chance to meet our communities in
different situations. These are the two purposes of this
decision. We have to perfect this program. We have to
perfect it trying to also as much as possible to get in
touch with the laity in each country where we will in the
future have our meetings. This will take four to six years
before we have visited all the major, already well-settled
churches. So far our experience has been very
satisfactory.



There are two most important issues that we always
take under consideration. One of them is the preparation
of the future General Synod. We always discuss the
program, the times, etc. Secondly, we try to, being a
small number, and being movable in time and visiting, to
identify the problems which should be taken under
consideration by the General Synod. We also, especially
in Winnipeg, had spent some time in discussing the
structure of our Church. We do have statutes of the
Synod and since the period of probation has already
finished, we have worked on corrections, and additions
using the latest documents that are normative for us,
and also much of our own experience to perfect the work
of the Synod itself, as a body of bishops (the ruling body
practically directed under the guidance of the Head of
the Church - Major Archbishop) and also Synod as event
that place every year for a certain number of days. Also,
we still have to work on the period between General
Synods and all the mechanisms and organisms of how
to execute the decisions of a Synod and how to make
these decisions a living reality, to give them a certain
vitality within our communities worldwide.

During this Encounter you have met with the
Canadian Bishops, clergy, religious and monastics.
Has anything surprised you? Have you learned
anything new?

For me it was a very great and pleasant surprise the
number of priests who are taking part in this meeting.
Last year we had a similar meeting in the United States.
It was a first. Based on this experience of the previous
year, the bishops of Canada are doing something similar
- inviting all of the priests to come. If these meetings do
continue, their encounters will be better organized with
more profit for the Church and for the priests. | think this
is a very natural development. | was very happy with the
experience | had in Washington last year. | was very
grateful to Metropolitan Stefan Soroka that he called all
the bishops and priests; and a good number came, from
the Atlantic to the Pacific, from all over the United
States. Experiencing this meeting here in Canada, | am
very happy by the number, and | think that the program
is somewhat improved, although not yet perfect, but
certainly an improvement over the first experience from
last year, which is to be expected. Our original
suggestion to Metropolitan Michael was that we would
like to meet the local clergy. We did not think of an all
Canadian representation. It was a pleasant surprise. We
do hope that such a meeting, such an exchange of
ideas, these workshops that have been carried out, that
they will be very profitable. | have already heard from the
priests that it would be so nice if such meetings would
happen at least once every five years. They feel that this
is also very profitable.

In your homily of last Sunday at the Cathedral
and in your address today at the Encounter, you
spoke of the term "Ukrainian Catholic." You
mentioned that "Ukrainian™ should be understood as
an opening statement. Could you expand on this?

Our Church, the Ukrainian Catholic Church, came
from Ukraine - physically. It is based on the immigrants,
those who had left Ukraine 120 years ago. So by its
composition, by its background, it is Ukrainian. These
are the people who brought our Church into Canada.
They were served by clergy, by religious, and by bishops
who came from Ukraine. In this sense, Ukraine was the
source, the land of origin, for our Church here. And in
this sense, calling it "Ukrainian" is to my mind perfectly
correct because it immediately shows the origin and
explains why certain traditions, certain ways of looking at
things, the way of building of our churches, conducting
our services, this makes it immediately clear. The fact of
origin is not | would say a binding element in the sense
that having this origin we have to stay within a very
closed system not allowing anyone who is not Ukrainian
to enter into it. | think the fact that our Church has come
here, come from Ukraine, and brought with it all these
spiritual treasures and traditions, that the Church here is
well established, and that it has already a history, a
noticeable history, that has over these hundred years
been mother to so many members; | think this fact -that
inculturation has taken place - that this Church is at
home in Canada, very much at home, that it should not
close itself. Anyone who wants to come, who likes it, or
who comes because of mixed marriage, or because of
personal interest, or for whatever other reason, that he
should be welcome. He who comes must realize the
origin of that Church.

There should not be an attempt to change the
character, to pretend that it has a different origin, or that
it should be different. It has this particular origin. This is
an historical fact. This is also an existential fact -this is
how we are. He who comes must recognize it. We on
our part should not, however, be so narrow minded as to
impose on him our language, our culture and say,
"Unless you become Ukrainian you have no place." We
have to be open and respect his interest, his desire, and
welcome him, make him feel at home. In other words,
we have to find a balance between retaining our spiritual
traditions, all that we have brought here, what is the
best, what is important for the spiritual life, with a certain
accommodation for people who come to us through
marriage or for other reasons so that they would realize
that they are coming into a Church that has its roots in
Ukraine and still not feel rejected or unwanted.



Because they do not have roots in Ukraine?

...because they do not have because they come
from different cultures. So this very delicate has to be
established.

What is it that unites therefore those who are of
Ukrainian origin and those who are not of Ukrainian
origin in the same Church?

Basically, what unites is spiritual values that are
expressed in our way. There is only one Lord, one faith,
one Church for us. We have a certain way of expressing
our faith that corresponds to our character, our national
temperament, our group temperament. This is what we
offer: Here we are, we have these goods we are willing
to share. Who comes has to respect it. And if he likes it
he is most welcome. If he does not like it, no one is
forced to it. There should be absolute freedom. But there
has to be a clear identity. Identity, as | mentioned this
morning, is a question of what we have received. Our
great grandparents and parents brought certain things
with them. This is what identifies us. If we begin to
radically try to change all this then we lose our
connection to the reality that was given to us. Then we
create something completely new. Then we are not the
carrier of those goods which we have had.

The Church in Ukraine has now been enjoying
freedom and independence since 1990 — 15 years
now. Could you reflect on the progress that has
been made and the challenges that remain?

The progress has been considerable. We have
come from the underground. We had to reorganize, to
begin our life anew. In the years 1989-1991, many of
those communities that had been forced to become part
of the Russian Orthodox Church had declared their
desire to become Ukrainian Catholic communities. Now
they had to reorganize themselves. Then we have had to
train priests because we had a shortage (now we pretty
well have sufficient numbers) - catechism, Catholic
press, Catholic social institutions - all this had to be re-
activated or began anew. We have not done everything -
by no means — we still have a lot to do especially in line
of education. But a lot has been accomplished. A lot has
been done.

The greatest challenge that we face is to bring moral
truths, moral principles to be the guiding principles in
personal, family, community and public life - on all these
levels because here communism has had the greatest
impact and has wounded people spiritually. To heal
these wounds we have to come back to living according
to God's will, to divine law, which is not an easy process
because people do not change so easily. They have
been for two full generations educated under
communism. This leaves an impact on any person no

matter how righteous. Some of this dirt has remains and
it is not easy to shake it off. Many people have become
accustomed to it — they were trained in this way — they
have been deprived of this sense of morality in personal,
family and public life. To bring back this sense of
morality in our life is, | would consider, our primary duty.
Along with this naturally goes education; people have to
be educated to be shown, to be formed to live according
to the divine law.

On moral education, at the last Sobor the laity
came up with a list of ten commandments for the
moral life. Has this been embraced by our faithful in
Ukraine?

It has been distributed and we trust - | cannot say
that it 100%. It all depends on the local priest and how
much he brought this to the people. It was not something
that was simply a handed-out paper. It required a certain
explanation, a deepening of understanding of what was
being said, and of helping people through sacraments,
through confession, through education, to to understand
and to live these suggestions - because they are not
commandments but suggestions, very practical and
useful suggestions.

My last question has to do with recent history -
the death of Pope John Paul Il (some have begun to
call him Pope John Paul the Great already). You
were present for his funeral, and were also present
for the conclave, and for the inauguration of our new
Pope Benedict XVI. Have you had an opportunity to
speak to His Holiness Pope Benedict XVI about the
Ukrainian Catholic Church in general and the
Patriarchate in particular?

Yes, | did. The attitude of the Holy Father is very
encouraging. It was not superficial, by no means. It was
on the contrary | find a very serious attitude on his part.
He is by profession a theologian. By this new
appointment of choice, he is the Pastor. This is
something new in his life. He has knowledge not only in
theology in general but also enough knowledge - he has
been Rome next to our late Holy Father for many years -
he is well informed about situations. This is why his
responses in our encounter, in our audience, | found to
be very satisfying and very encouraging for our further
continued development and continued work.

The interview was conducted by Fr. Michael Winn on
behalf of Progress News.




Evangelization & the UGCC

Address at Clergy Encounter 2005 by the Rev. Dr.
Andrij Chirovsky, Ph.D. Founding Director of the
Metropolitan Sheptytsky Insitute for Eastern Christian
Studies

Evangelization is not first and foremost something
that we do. It is first of all something that happens to us.
It happens in us. The Gospel changes us. We are
transformed — transfigured — by the Gospel. The Greek
word for Transfiguration is "metamorphosis" (as in the
transformation of caterpillar into butterfly).

You can choose not to change! But then you're stuck
in your cocoon!

How painful can change be? Evangelization will
bring change, and it will hurt.

It will be very good, but it will hurt! There is a dying
to self, to the old self, the comfortable self. We see in a
new way. We see the urgency of various causes. We
see the need for cradle to grave catechesis, for
continuing education for the clergy, for outreach to the
poor and marginalized. We see the need to understand
the bible better, more deeply. We see the need, we
hunger for the mind of the Church Fathers. We cry out
for change both inside ourselves and throughout the
Church. We call for accountability. We want to involve
laypeople, women, young adults. We start welcoming
new members of the family, and the family is inevitably,
inexorably changed. We hope that the change will not
kill. We pray that God be in control, as he was when
Abraham pulled out his knife (cf. the Sacrifice of Isaac,
Gen 22:1-18)

How ready was the Virgin Mary to be
evangelized?

Mary said yes and became the Mother of God, the
Mother of our Salvation. But first she said: "Wait! How
can this be?" The Good News, the Best News, was so
hard. It meant being misunderstood by the man she was
to marry. God has done wonderful things for me, but
sometimes they have hurt on the way to wonderful.
Sometimes they have been awful before they became
awe-filled.

Do we believe that the News is Good?

Look at Joseph in the Icon of the Nativity. The Good
News is good! It really is. But it was really hard for
Joseph. It was really hard for a lot of people to accept
the Good News that salvation comes through crucifixion,
or that we must eat Jesus' Body in order to have life.
Many people left Jesus over this bit of Good News.

It's a risky business, this Evangelization. It's going to
bring change. But it's a risk worth taking. Last Easter in
the United States 180,000 people were received into the
Catholic Church at the Easter Vigil. Evangelization can
pay off big time!

We just might succeed!

But you have to actually take the risk. You have to
believe that our Church has something to offer the
human race. You have to believe that people might
thank God for the invitation to join our Church. You have
to believe that "if you build it, they will come." What
happened to us? We had in our Divine Liturgy, in every
single Divine Liturgy, prayers for Catechumens (those
who have been evangelized and are preparing to be
baptized. We said: "But we don't have any catechumens!
So let's get rid of the prayers. Who would want to join
us? We have to be here. Why would anyone else come?
We'll never have catechumens. Let's cut out the prayer.
Luckily God hears our prayers even when we don't pray
them and sends us catechumens anyways.

What will it take?

When will we really believe that we have the best
kept secret on the planet? When will we believe that we
have Divine Life in our Church and that many in the
human race would give anything to join us, if they only
knew we existed! When will we put the internet to use?
When will we get serious about training ourselves to
spread the Gospel? Yes, we need extensive training,
because from 1596 until 1965, the Catholic Church did
not permit us to engage in missionary work and we got
used to it. We got used to sleep-walking through that
part of Christian life. We thought it was something the
Roman Catholics do. We still think that way sometimes.



"Go and make disciples of all nations..."”
(not some nations)

(not just your own nation)

ALL nations Mt.28:19

We really do not need to quote Vatican Il on this.
Jesus put it so clearly. And he did not say "Those of you
who worship in the Latin Rite, go out and make disciples
of all nations." He just said "GO!"

Holiness is the key

"Acquire the Holy Spirit and thousands around you
will be saved."
— Saint Seraphim of Sarov

It's not about learning the trick of how to do it. It's
about being a real Christian in everything, so that God is
in everything we say and do and think and breathe and
people see God and they fall in love with God. If we are
in love, others will fall right into that love. Holiness —
sanctity — is so extremely attractive.

The world is full of wondrous possibilities, but it is
also a deceptive world of temptations

The tragedy is that we don't fall in love with God. We
just sort of tolerate God. Ok, God: just this once. Ok,
God, I'll give you my will, how about tomorrow? It's not
like we hate God. God is nice, in manageable doses. But
God wants everything! It's unreasonable! G.K.
Chesterton said that the tragedy of the human race is
not that we choose the worst things, but rather that we
choose the second best instead of the best.

People are not stupid!
(at least not always)

In the end, somehow many of us get it. Being made
in God's image helps, | guess. We finally figure out that
Holiness is good and that the Good news, although hard
sometimes, really is, well — GOOD! We begin to get the
point about life, about God, about most things. We begin
(just begin, mind you) to make some wiser choices. At
least until we forget again or just plain lose our way and
sin again, and again, and again.

How long can we wait: the end of the world?

We want to get back to God and to holiness and to
spreading the Good News, but somehow we are just too
busy doing things like cleaning out the garage, or doing
the taxes — or something of ultimate importance, like
watching TV.

What's to stop us?
It's not like there are kings or queens or tsars or
tsisars to stop us... What's to stop us?

And please don't tell me it's the proverbial "them".
You know : "When are THEY going to do something
about this or that? Why don't they start something up.
They really should take care of things...

Hac 6arato. Hac He nogonaTw.
Our Young people want a challenge!

If we want young people to get involved in our
Church, we've got to make it HARD for them. It seems
counterinuitive at first, but why do people always want to
get into exclusive places and own hard to get stuff?
Young people want a challenge. If we make our Church
so easy that it seems desperate, it will be desperate. It
needs to be challenging. The narrow path is hard, but it's
exciting!

To be part of something important

Doesn't everybody want to be involved in something
meaningful? We don't need to entertain people.
Entertainment is coming out of our ears. We need to
show people that in our Church, everything counts. It's
the big time!

After evangelizing: what is needed is community.
And Beautiful, Lively, Participatory, Joyful-Yet-Reverend
Liturgy builds community. Good beautiful liturgy. There is
nothing on earth like our Liturgy. Like St. Volodymyr's
emissaries said so long ago: Is it heaven or earth. We
can't tell sometimes. The beauty is so overwhelming.

Nothing attracts like Holiness

Sanctity is the single most attractive thing on earth.
Want proof? How about the funeral of pope John Paul
[I7 No Hollywood superstar could bare enough skin to
get that much attention. The planet was transfixed. The
human race is hungry for sanctity. It's ours for the
asking. Just chase after God until he catches you. And
when He does, start running, because the human race
will be in hot pursuit!

Needed:

1) A School of Evangelization

2) Mission efforts for our young people, here and
in Ukraine

We need to start a school of evangelization for our
Church. | hope that we can do so through the Sheptytsky
Institute, so that the students get fed on what makes our
Church special, and get to know our own vocation as
Church. We need to train people, give them university
credits if they need them, and send them off on mission
projects to places like Welcome Home, to reconnect with
people all over Canada who just stopped coming to



Church and who need to be found again, and for some,
to go to Ukraine and other places on this planet where
we are sorely missed.

Evangelization of Others should not mean
abandonment of our own people.

| am not afraid that we will lose our identity, or that
our family will cease to be a family. We need to be smart
about this. Never turn your back on your most loyal
backers. That's just plain stupid. But never turn others
away conciously or unconsciously. We need to
constantly evaluate ourselves on how we are doing in
this regard.

Two mistaken approaches that kill the Church we
love

A Church only for Ukrainians

A Church for everybody except Ukrainians

What attracts young people to our Church?

*Its relative smallness

(You can actually know the priest!)

*The beauty, depth and reverence

* The witness of the Church of the Martyrs
"Beauty saves."

- Fyodor Dostoyevsky

Church of the Martyrs

A Church of Strong Women

Community is essential

In a smaller parish, it is actually possible to get to
know people, to live a community life!

We have what it takes.

God will help!

Let's get going!

Evangelization

We'll wonder why we waited so long!

CANON LAW & LITURGY

"Liturgical Renewal and the Ukrainian Catholic
Church”

Instruction for Applying the Liturgical
Prescriptions of the Code of Canons of the Eastern
Churches (Introduction & C. 1)

Everyone should realize that it is of supreme
importance to understand, venerate, reserve and

foster the rich liturgical and spiritual heritage of the
Eastern Churches in order faithfully to preserve the
fullness of Christian tradition, and to bring about
reconciliation between Eastern and Western

Christians.

[Editor's note: This Canonical Document, issued by
the Vatican in 1996, was the subject of of the Seminar,
"Liturgical Renewal in the Ukrainian Catholic Church"”, by
Vladyka Lawrence (Huculak) of Edmonton at the Clergy
Encounter 2005 in Winnipeg. The Canonical Document
will be presented serially in Progress]

Introduction

1. The Mystery of salvation in history and in
liturgy

The Father, incomprehensible and unchangeable,
has revealed to humanity his mystery, his plan of love,
realized through the Son in the Holy Spirit, for the
salvation of mankind. In creation, he called the cosmos
into existence and rendered it beautiful for man, made in
the image and likeness (cf. Gen. 1:26) of God. And when
man knew the bitter experience of sin, the Father did not
abandon him, but bandaged his wounds with his mercy,
offering his salvation and reconciling to himself the
ancestors, patriarchs, the just, and the entire lineage of
the elect and forming an alliance with his people.

In the fullness of time, by the work of the Holy Spirit,
the Word made himself flesh of the Virgin Mary,
assuming unto himself and espousing human nature in
the virgin's womb. After having dwelt among men and
having announced, with words and signs, the Gospel of
the Kingdom, he so loved the Church, his spouse, that
he offered himself in the supreme oblation on the Cross
to remove her every stain and re-clothe her with beauty
and splendor. In the Pascal Mystery of his death and



resurrection, he, the new Passover, holocaust and
priest, poured out blood and water on the Church, a
symbol of the sacraments, and poured out the gift of the
Holy Spirit upon her. Having entered the sanctuary of
heaven, he intercedes for mankind (cf. Heb. 7:25). Since
then, the Church, which is his Spouse and Body, walks
in time and space, always united with heaven and
oriented toward the eternal wedding in the communion of
saints, without ever ceasing to acclaim and invoke him
until he returns.

Out of the baptismal font, the Lord Christ generates
children, who bear the image of the Resurrected, to the
Church. These, united to Christ in the Holy Spirit, are
rendered fit to celebrate with Christ the sacred liturgy,
spiritual worship.

The liturgy of the Church is first of all celebration, by
means of the Holy Spirit, of the mystery of our salvation,
accomplished in the Passover of the Lord Jesus, in
obedience to the eternal will of the heavenly Father. In
the sacramental mystery, the risen Christ offers himself,
rendering us fully conformed to his image through the
gift of his Spirit, so that for us “life means Christ” (Phil.
1:21).

The Lord makes himself present when the Word of
God is proclaimed in the assembly and welcomed with a
pure heart. In Christian Initiation, the children of the
Church receive the gift to die with, be buried with, and be
raised with Christ the Lord (cf. Rom. 6:1-11; Col. 2:20;
3:1-4). In being conformed to Christ the Priest, it has
been given to some of his children, chosen for the
ministry of priesthood, to serve his priestly, prophetic,
and royal people, and to pronounce the epiclesis so that
the Spirit may place them in the presence of the divine
majesty, to render him glory and praise, and to express
thanksgiving. In the wedding Feast of the Eucharist, the
Spouse offers her his Body and Blood, the beginning of
the promised and invoked kingdom, rendered ardent by
the fire of the Spirit. In Marriage, the Church unites
herself to the Spouse in the fecundity of new children
and in the commitment of witness and evangelization. In
the sacrament of Forgiveness, the son that was lost but
has been found (cf. Lk. 15:11-32) is re-admitted to the
presence of the Father. In the holy Oil for the sick, the
Church invokes her Lord for healing and the remission of
sins. United to Christ praying, to whom the monk in
particular aspires his whole existence, she offers up
praise, thanksgiving, and epicletic supplication to the
Father continuously in the Holy Spirit. Her liturgy extends
itself in the "time of salvation," the scansions of which
are laden with grace. In the complexity of these
mysteries, the terrestrial liturgy already unites the earth
to heaven, and thus to the divine and perfect liturgy
celebrated there, until the time when, upon the return of
her Lord, humanity will be allowed to see God as he is
and to unceasingly adore the most holy Trinity.

2. Liturgy in the Eastern Churches

In the Apostolic Letter <Orientale Lumen>, John
Paul Il invites one to listen to the Churches of the East,
"living interpreters of the treasure of tradition they
preserve," inasmuch as - says the Pope - "in
contemplating it, before my eyes appear elements of
great significance (or a fuller and more thorough
understanding of the Christian experience. These
elements are capable of giving a more complete
Christian response to the expectations of the men and
women of today. Indeed, in comparison to any other
culture, the Christian East has a unique and privileged
role as the original setting where the Church was born."
In this perspective, remembering "with what love the
Eastern Christians celebrate the sacred liturgy," he
underscores that in the liturgical celebration the sense of
mystery "is so strongly felt by all the faithful of the
Christian East" and that "liturgical prayer in the East
shows a great aptitude for involving the human person in
his or her totality: the mystery is sung in the loftiness of
its content, but also in the warmth of the sentiments it
awakens in the heart of redeemed humanity. In the
sacred act, even bodiliness is summoned to praise, and
beauty, which in the East is one of the best loved names
expressing the divine harmony and the model of
transfigured humanity, appears everywhere: in the
shape of the church, in the sounds, in the colours, in the
lights, in the scents. The lengthy duration of the
celebrations, the repeated invocations, everything
expresses gradual identification with the mystery
celebrated with one's whole person. Thus the prayer of
the Church already becomes participation in the
heavenly liturgy, an anticipation of the final beatitude."

This confirms even more the invaluable affirmation
of the conciliar Decree on ecumenism: "Everyone should
realize that it is of supreme importance to understand,
venerate, preserve and foster the rich liturgical and
spiritual heritage of the Eastern Churches in order
faithfully to preserve the fullness of Christian tradition,
and to bring about reconciliation between Eastern and
Western Christians."

CHAPTER
The Meaning and Nature of the Instruction

3. The Second Vatican Council and the liturgy

"Every scribe who has been instructed in the
kingdom of heaven is like the head of a household who
brings from his storeroom both the new and the old" (Mt.
13:52). This expression summarizes the disposition of
the Fathers assembled in the Second Vatican Council.
The Constitutions and Decrees approved by the Council
itself, as well, as the interpretive and applicative



documents for the implementation of the decisions made
during the Council, aspire to this gospel verse.

It is not by chance that the first document published
by Vatican Council Il was that of the holy liturgy. The
same Council emphasized the importance of such a
choice, noting that to revive and restore the liturgy must
be considered "a sign of the providential dispositions of
God in our time, and as a movement of the Holy Spirit in
his Church," because the liturgy daily builds up those
who are in the Church, making of them a holy temple of
the Lord, a dwelling place for God in the Spirit (cf. Eph
2:21-22), to the mature measure of the fullness of Christ
(cf. Eph 4:13). At the same time it marvelously increases
their power to preach Christ.

Prepared by decades of reflection elaborated in
particular by the then-called liturgical movement, the
Constitution on the Sacred Liturgy was followed by
intense collegiate activity which sought to clarify and
gradually introduce it in the life of the Western Church,
spreading its spirit, codifying some of the rules and
inserting them in the liturgical books.

4. Conciliar and post-conciliar principles and
norms for the Eastern Churches

All the Christian Churches are founded on the one
message of Christ and necessarily share a common
heritage. Therefore, quite a number of principles of the
conciliar Constitution on the sacred liturgy universally
provide valid elements for the liturgies of all the
Churches and should be applied even in the celebrations
of Churches that do not follow the Roman rite. The
practical norms of the Constitution and those of the
Code of Canon Law promulgated in 1983 must be
understood as affecting only the Latin Church. The
principles and norms of liturgical nature which directly
concern the Eastern Churches are found instead in
various conciliar documents, such as in <Lumen
Gentium> (n. 23), <Unitatis Redintegratio> (nn. 14-17)
and even more importantly in  <Orientalium
Ecclesiarum>. These exalt the inalienable value of the
specific, and thus diversified, traditions of the Eastern
Churches. After the Second Vatican Council, the most
important collection of norms for the Eastern Churches is
constituted by the Code of Canons of the Eastern
Churches.

The quoted documents disclose general principles
and practical norms regarding several aspects of
ecclesial life. Some legislate in liturgical matters,
indicating obligatory norms for all Catholic Eastern
Churches. Obviously, these do not pretend to exhaust
the totality of the indications regulating the liturgical
celebrations for every single Church <sui iuris>. Such
prescriptions belong, in fact, to the particular laws of
each Church.

5. The present Instruction for the application of
the liturgical prescriptions of the Code of Canons of
the Eastern Churches

The liturgical laws valid for all the Eastern Churches
are important because they provide the general
orientation. However, being distributed among various
texts, they risk remaining ignored, poorly coordinated
and poorly interpreted. It seemed opportune, therefore,
to gather them in a systematic whole, completing them
with further clarification: thus, the intent of the
Instruction, presented to the Eastern Churches which
are in full communion with the Apostolic See, is to help
them fully realize their own identity. The authoritative
general directive of this Instruction, formulated to be
implemented in Eastern celebrations and liturgical life,
articulates itself in propositions of a juridical-pastoral
nature, constantly taking initiative from a theological
perspective.

The Instruction poses the following objectives:

*to lead to a more profound understanding of the
immense richness of the authentic Eastern traditions,
which are to be scrupulously maintained and
communicated to all the faithful; to arrange the liturgical
norms valid for all the Catholic Eastern Churches in an
organic summary and to introduce recovery, where
necessary of the Eastern liturgical authenticity,
according to the Tradition which each Eastern Church
has inherited from the Apostles through the Fathers;

* to exhort a permanent liturgical formation to be
organized on a solid basis, for both the clergy -
beginning with seminarians and formation institutes -
and the people of God through schools of mystagogical
catechesis;

* to list the principles in common for the elaboration
of Liturgical Directories for the individual Churches <sui
iuris.>

The frequent comparison with the Roman liturgy is
intended to highlight the Eastern uniqueness, which risks
being compromised or even eliminated in the contact
with the Latin Church, her institutions, her doctrinal
elaboration, her liturgical practices, and her internal
organization which is often more developed also
because of more favorable historical vicissitudes.




God is now awakening a sleeping giant, and He
calls us to a new evangelization....

Excerpts from the Address given by the Most Rev.
DAVID (Motiuk), auxiliary bishop of Winnipeg

Introduction

| want to begin by likening our Church in Canada to
that of a sleeping giant awakening from a long and deep
sleep. It is my belief that our Church has potential
beyond imagination, untapped in recent times, and it
must take its rightful place among other Churches in
bringing the message of Good News to the people of
God.

Next | want to reflect on the Second Vatican Council
as a pivotal point in our Church's
history. Some say that until the Council, our Church, and
indeed all Eastern Catholic Churches, were prevented
from evangelizing outside of our ethnic communities.
After the Council, all this has changed. Two significant
areas flow from this new reality: need for Church
leadership and faithfulness to our Eastern Christian and
Ukrainian patrimony and heritage.

The Sleeping Giant of the Ukrainian Catholic
Church

Cannot the Ukrainian Catholic Church, the largest of
all Eastern Catholic Churches, be likened to the
Sleeping Giant, now awakening at the dawn of a new
millennium? Does not the joy and renewal which the
Church in Ukraine is now experiencing, following much
time spent in the catacombs under Soviet repression,
represent the resurrection of a body which has been
dormant for several decades? And do we as the
Ukrainian Catholic Church in Canada now not stand at
the threshold of a new springtime contemplate our own
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destiny, at one and the same time united with our Mother
Church in Ukraine, yet somehow unique and
independent following some 100 years of having forged
our owns presence on the Canadian landscape?

Do we not now hear the call of the Lord: "Awake! O
Sleeping Giant. | command you to rise and answer the
call of a new evangelization!"?

Canada is very much once again mission territory
when it comes to matters of faith and religion. A
missionary attitude in ministry is called for: "Obeying the
mandate of Christ to evangelize all peoples, and moved
by the grace and charity of the Holy Spirit, the Church
recognizes itself to be totally missionary" (CCEO can.
584, §1).

The Ukrainian Catholic Church in Canada, likened to
a Sleeping Giant, is called to awaken from its slumber to
this ecclesial reality, responding first to its own flock, and
then reach out to the one million plus Canadians (that is,
one in thirty Canadians) who proudly self-profess their
Ukrainian heritage, building up and renewing their faith.
And then, reaching even further, beyond the confines of
its traditional boundaries, opening the treasures of our
Eastern Christian patrimony to the millions in Canada of
the unchurched and weak in faith.

In other words, our Ukrainian Catholic Church in
Canada, is called to take awaken and to take its rightful
place among all others in seeking the Kingdom of God,
radiating faith, hope and charity, acting like leaven for
the sanctification of the world.

Second Vatican Council

In my estimation, the Second Vatican Council is a
pivotal point in the history of and for the future of the
Ukrainian Catholic Church in Canada.

As for the Ukrainian Catholic Church, it seems that
the spirit and teachings of the Council remain to a large
degree as a lost treasure chest, resting at the bottom of
an ocean floor, waiting for discovery and a sharing of the
riches it contains.

For me, two important signposts emanate from the
Second Vatican Council, which deserve our attention: 1)
need for leadership and 2) faithfulness to the Christian
East.

Need for Leadership

Now, more than ever, how far a community is
pastorally alive, liturgically active, ecumenically sensitive
and socially committed depends on leadership in the
Church: individual bishops, pastors, religious, monastics
and lay leaders.

Bishop as the Vicar of Christ
As in the Early Church, as in the present, we look for
leadership to our bishops, to whom is entrusted a portion



of the people of God "to shepherd, with the cooperation
of the presbyters, in such a way that, adhering to its
pastor and gathered by him through the gospel and the
Eucharist in the Holy Spirit, it [the local Church, that is,
an eparchy] constitutes a particular Church in which the
one, holy, catholic and apostolic Church of Christ truly
exists and is operative" (CCEO, can. 177, §1).

It is the Second Vatican Council which reminds us of
the awesomeness of the pastoral responsibility of the
episcopal ministry, which can be emphasized here by
recalling but one of the titles associated with the ministry
of shepherding, namely, the bishop as "Vicar of Christ."

The title "Vicar of Christ" is first used in the person of
the Roman Pontiff:

But the Second Vatican Council teaches us that it is
not the Roman Pontiff alone who is the Vicar of Christ,
but each and every bishop:

"The eparchial bishop, to whom the eparchy has
been entrusted to shepherd in his own name, governs it
as the vicar and legate of Christ; the power which he
exercises personally in the name of Christ..." (CCEO,
can. 178).

Clerical, Religious and Monastic Leadership

The Second Vatican Council Decree on the Pastoral
Office of Bishops in the Church, Christus dominus,
reminds us that "all priests, whether eparchial or
religious, together with the bishop share in and exercise
the one priesthood of Christ and are, therefore, ordained
to be prudent cooperators of the episcopal order (no.
28).

Laity

More and more do we need to recognize that lay
persons, through baptism and according to their own
vocation, share in the common priesthood of Christ. "In
their private, family and politico-social life it is for them to
be witnesses to Christ and manifest him to others, to
defend just legislation in society, and radiating faith,
hope and charity, to act like leaven for the sanctification
of the world."

Faithfulness to Our Eastern Christian Heritage

I want to recall here two quotations by Pope John
Paul 1l regarding faithfulness to our Eastern heritage.

In 1984, when Pope John Paul |l visited Canada,
speaking to our faithful at Saints Volodymyr and Olga
Cathedral, Winnipeg, on our meaningful participation in
fostering Christian unity, he said:

You are in a privileged position to fulfill that request
of the Second Vatican Council which is expressed in the
Decree on Ecumenism: namely, "Everyone should
realize that it is of supreme importance to understand,
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venerate, preserve and foster the rich liturgical and
spiritual heritage of the Eastern Churches in order to
faithfully preserve the fullness of Christian tradition, and
to bring about reconciliation between Eastern and
Western Christians" (Unitatis Redin-tegratio, 15). Your
Ukrainian heritage and your Byzantine spirituality,
theology and liturgy prepare you well for this important
task of fostering reconciliation and full communion. May
the hearts of all bishops, priests, religious and laity be
filled with a burning desire that the prayer of Christ be
realized: "May they all be one, Father, may they be one
in us, as you are in me and | am in you, so that the world
may believe it was you who sent me" (John 17).

Lumen

Eastern Instruction (1996), Oriental

(1995), and Ut unum sint (1995)

One example of how our Church in Canada can be
more faithful to our Eastern heritage is to implement with
pastoral prudence, but with zeal, the 1996 Eastern
Instruction.

Many of the Eastern Catholic Churches, following
the reestablishment of communion with the Bishop of
Rome in the 16th and 17th centuries, introduced certain
Latin practices into their liturgical celebrations, most
notably in the administration of the sacraments.

The Second Vatican Council wanted to reverse
these changes and thus strongly encouraged the
Eastern Churches to restore their genuine liturgical and
spiritual heritage where possible. These changes are
reflected in the Eastern Code.

In 1996 the Congregation for the Eastern Churches
published an Instruction explaining and situating the
general liturgical norms found in the Eastern Code:
Instruction for Applying the Liturgical Prescriptions of the
Code of Canons of the Eastern Churches.

In my mind, these documents, and others, are
intended by their authors to renew and revitalize the
Church, that we might be inspired and that our Church in
Canada might truly be a means of salvation and eternal
life to the people of God.

Ministering to Canadians (Source: Program for
Priestly Formation, CCCB, 2001)

Renewal of the Ukrainian Catholic Church in
Canada must be faithful to the universal Church's
commitment to renewal as indicated by the Second
Vatican Council and be sensitive to the multicultural
context of Canadian Society.

To address these concrete social and cultural
influences, our Church in Canada - clergy, religious,
monastic and laity — is called to develop a much stronger
and more zealous evangelizing and missionary thrust. In
other words, our Church is called to shift from a
maintenance to a mission stance.



With the Second Vatican Council, a new
appreciation has arisen among Catholics in Canada,
including Ukrainian Catholics, of their active participation
in the life and mission of the Church. Having been
incorporated into Christ and his Church through baptism,
all the baptized - and not just the priest - share in various
ways in the priestly work of Jesus Christ.

Future Challenges: Putting Out into the Deep

As we "Start Afresh from Christ," what specific
challenges might await us?

Hans Kong, in his book The Catholic Church,
reflects on the Church of the Future. | believe that his
reflections are equally valid for our Church in Canada as
they remain our challenges as well. The Church of the
future is one which reflects:

A social world order: a society in which human
beings have equal rights, live in solidarity with one
another, and in which the ever-widening gulf between
rich and poor is bridged;

A plural world order: a reconciled diversity of
cultures, traditions and peoples in Europe, in which there
is no place for anti-Semitism and xenophobia;

A world order in partnership: a renewed fellowship of
men and women in the church and society, in which at
every level women bear the same responsibility as men,
and in which they can freely contribute their gifts,
insights, values and experiences;

A world order which furthers peace: a society in
which the establishment of peace and the peaceful
resolution of conflicts is supported, and a community of
peoples who contribute in solidarity towards the well-
being of others; and

A world order which is friendly to nature: a fellowship
of human beings with all creatures, in which their rights
and integrity are also observed.

Other challenges include:

What's in a name? "Ukrainian Catholic Church,"
"Ukrainian Greek-Catholic Church," "Ukrainian-
Byzantine Catholic Church," etc., pose difficulties for
some, citing national or ethnic ghettoism and exclusivity
in support for a name change which reflects our identity.
Some suggest "Kyivan Church" as an alternative.
Whatever, the name of our Church will remain a
challenge for us for the future.

Greater attention to the poor and marginalized.

Dignity of the older person.

Place of youth in the Church

Use of media and mass communications as a
means of evangelization.

Greater defense of and collaboration among the
other Eastern Catholic Churches in Canada, through the
establishment of an Assembly of Eastern Catholic
hierarchs, similar to the Canadian Conference of
Catholic bishops, whose purpose is that "by sharing the

12

insights of wisdom born of experience and by the
exchange of views, the pooling of their resources is
achieved for the common good of the Churches, so that
unity of action is fostered, common works are facilitated,
the good of religion is more readily promoted and
ecclesiastical discipline is preserved more effectively”
(CCEQO, can. 322, §1). A Vulcan proverb comes to mind
here: "Infinite diversity, infinite combinations."

Conclusion:

Jesus called himself the Shepherd and spent his
time on earth caring for many who came across his path
and many more whom he sought out.

Now all believers, you and |, carry on that mission,
keeping watch over God's flock until the Shepherd
returns.

Now, to all of us | say: Hear the call of the Lord:
"Awake! O Sleeping Giant, | command you to arise and
answer the call of a new evangelization."

(The above articles reprinted from Progress —
Ukrainian Catholic News)

o. Bacunb umbanicmut, YHCBB

3ycTpiy KaHagcbKkoro ayxoBeHcTBa B BiHHinesi 3
MaBot Hawoi LepkBu BnaxeHHiwum Jllo6omupom
lNy3apem i uneHamu MocTinHoro CuHoay YIKL,

Y Apyrin nonoBuHi TpaBHs L. p. ocobnuBa yBara
Hawoi Llepken B KaHagi 6yna 3ocepemkeHa Ha OCigok
Hawoi Mutpononii B BiHHinery, ge B nepwe B [MiBHiYHIN
Awmepuui npoxoawms lMocTiiiun CuHog Hawoi Liepksw.

o wmuHynoro poky Bci 3acigaHHa [locTinHoro
CwuHogay 3gincHioBanucs B YkpaiHi. bepyuun go yearu, wo
YTKL] icHye i no3a mexamn Ykpainu, Brnagukun CuHopy
€nuckonis  YIKL, wo6 «kpawe nosHanommtuca 3
obctaBnHamu Bciei Hawoi Llepksu, piwmnn pas-y-pik
BindyBaTn 3acigaHHa [locTinHoro CuHoZy B SAKiACh i3
KpaiH Haworo noceneHHs. Topik Bnepwe [locTiiHMN
CwvHop BiobyBcs no3a mexamu YkpaiHu - B MNonbui, a
uboro poky y BiHHinesi, KaHaga.

MocTinHnin CuHop TBOpATb [laTpiapx Ta 4oTupu
€nunckonun obpaHi Ha N'aTnpivds. TenepiwHIMKM YneHamu
MocTtinHoro CwuHoay, kpim [NaBu Hawoi Llepksu
BnaxeHHiworo Jllobomunpa Ny3apa, € dingaenbdinceknii
muTpononut Brnaguka CrtedaH Copoka, Cambipcbko-



Iporobuubkuin enapx Bnaguka HOnisH BopoHoBCbKui,
Anoctonbcbkun Ek3apx ans ykpaiHuiB ®paHuii, kpaiH
Benintokey i Leenuapii Bnaguka Mwuxain [pyHYnWNH,
YHI, Ta BpounaBCbKo—I"naHCmeﬁ enapx Bnaguka
Bonognmnp HOwak, YCBB. 3acigaHHs [locTiiHoro
CuHogy y BiHHinesi nponwno 23-ro i 24-ro TpaBH4.
CuvHog npuceATMB ocobnuBy yBary nigrotosui CuHoay
€nnckonis YIKLU, gkun npoxogutume B CepnHi u.p. y
J1bBOBI.

Bisut uneHiB [MocTtinHoro CuHogy po KaHagwm
noyascs y Hedino, 22-ro TpaBHA. Lboro AaHs
CvHopanbHi  Bnagmku  Bigcnykmnm  ApXMEPENCHKY
BoxectBenHy Jlityprio B KategpanbHomy cobopi
Ceatux Bonogumupa i Onbrn. Pasom i3 bnaxeHHiwum

Jllobomupom  cniBcnyxunu  BCi YneHn  [locTiiHoro
CuHogy Ta Brnaguknm i cBsweHnkn KaHagcbkoi
MUTpOMoNii.

IctopuuHa Bce-kaHaacbka 3ycTpiy AyXOBeHCTBa
YTKL 3 FnaBoto Hawoi LlepkBu

MepeBeneHHs 3acigaHHa  [locTinHoro CwuHoay B
BiHHiNne3i cTBopuno  Harogy ANS  YKpaiHCbKOro
KaTonuubkoro gyxoBeHcTBa KaHagw, wob 3gincHuTh
ceot [lepwy Bce-kaHaacbky 3ycTpid. BuHukna, omke
pigkicHa Haroga, Wwob sAKHaWbInbLUe YMCIO KaHaACbKOro
OYyXOBEHCTBa 3yCTpifiocs pas3oMm 3 [naBow Hawoi
Llepksu, 3 uneHamu [loctinHoro CuHogy Ta 3 ycima
KaHagcbkumu Briagukamu. Lle aiicHo 6yna Hag3su4yarHa
Haroga ANg KaHaaCbKOro AyXOBEHCTBAa Ta pas3oMm i3
MposigHvkamn Hawoi Llepksnu nogymatu npo Micito i
NoKNuKaHHA Hawoi LlepkBn B YkpaiHi Ta B KkpaiHax
HaLLIOro nocerneHHs, a 3okpema B KaHagai.

Lia BaxnuBa 3ycTpiy 3giicHunacsa Big 24-go 26-ro
TpaBHs, U. p. BoHa 3ibpana pa3om y BiHHinesi GinbLwictb
OyXOBEHCTBa BCiX 5-0Xx kaHaacbkux enapxin. Y 3ycTpid
B3Ano y4vactb 12 enuckoniB i 250 y4acCHWKiB:
CBSILLEHMKIB, AWSIKOHIB, CEMIHApWCTiB, MOHaXMHb Ta
pobpogpiiok. Cammx cBsAweHukiB npubyno 6ins 200.
3ycTpiy nponina B BENMKOMY AYXOBHOMY MiAHECEHHI Ta
B B3aeMHOMY 306arayeHi. Y4YacHUKM NPOTArOM TPbOX
OHIB  CniMbHOI  MONMUTBM,  pO34yMmiB,  OoOnoBigewn,
npoaHanidyBanuM CBOE MOKMMKaHHS, CBOK MiCilo Ta
nornméunn 3HaHHA npo cebe camux, a ocobnmeBo nNpo
MicCito i cyyacHum ctaH Hawoi Llepksu B KaHagi.

3%i3g gyxoBeHcTBa Yy BiHHiNesi 3acsigumB, WO Halia
MomicHa YKL, gka noHag cTa pokiB TOMy niwna 3a
HaWMM HapOAOM Yy KpaiHW MOCENEeHHs, He3BaXalun Ha
Pi3Hi  MOBHi i KynbTypHi 0OBGCTaBMHKW, MOCTINHO
Hamaranacsi BipHO CIyXWUTW CBOEMY HaponoBi. BoHa
Jokrnana Benukux 3ycunb, Wwob Oepertm  cninbHy
NITYpriiHy  Tpaguuilo i cnifnbHe PO3yMiHHS LEePKOBHOT
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nomicHocTi. Hawa LlepkBa B kpaiHax HaLIOro NoceseHHs

MOCTINHO  cTapanaca  3HaxoauTW  ChifibHYy  MOBY
noposymiHHeA,  wob  kopeHi  MartipHoi  Llepksu
3anuumMnucsa cninbHUM  HawuMm  HagbaHHaMm. BoHa

gonomarana Ham LwykatM Te, WO Hac €4Hae B OAHY
ceaTy NomicHy YkpaiHceky ['peko-KaTtonuubky Liepksy.

Cnig  nigkpecnutn, WO  y4acHWkM  3ycCTpiui
posrnagany NoknNukaHHs i Micito Hawoi Liepksn B KaHagi
Ta B iHWMX KpaiHax HaLoro noceneHHsi, 6asyoumcb Ha
I'PYHTOBHUX HaMpsiIMHUX, $Ki B CBOEMY MNOYaTKOBOMY
cnoBi nogas yvacHukam 3ycTpivi [MmaBa Hawoi Llepksu
bnaxeHHiwnn  Jllobommp.  BiH  nigkpecnue, WO
NOKMMKaHHA QyXOBEHCTBA i cyyacHa roro micia B KaHagi
Ta B KpalHax MocCeneHHsl, NOBUHHA 34iNCHIOBATUCH i3
ocobnuBo yBarol Ha: €BaHrenisauito, Ha CBATICTb
OYXOBEHCTBa i M1psiH Ta Ha 36epexeHHs ckapbiB HaLoi
Llepksu.

Mporpama 3ycTpiyi

3ycTpiy nponwna B MicbkoMy roteni «Sheraton».
Mouwanacs BOHa nig Bedip 24-ro TpasHA. [licns
peecTpauil y4YacHWKiB, O roauwHi 7-in  yBedip Y
KOHdepeHuinHoMy 3any BucokonpeocBsLueHiLni
mutpononut Muxainno Bagen sigcnyxus MonebeHb go
Matepi Bboxoi B KoMy B35B y4acTb bBbnaxeHHiwun
nobommp Ta BCi ydacHukm 3yctpivi. lMicns MonebHs
Mutpononut Mwuxanno npueitaB Brnaguky CredaHa
Xwminsipa, enapxa TopoHTta i CxigHoi KaHagn 3 Harogu
MOro ypoauH, SIKi NPOXOoAMnM LbOro AHS, a YYacCHMKU
3acnisanv NOMy MHOSITCTBIE.

BigTak y ToMy camomy npumillieHi 6yno TpaguuinHe
NPUNHATTSA «CUP | BUHO», Nig 4ac SKOro y4acHUKM manu
Haroy 3HanloOMUTUCS Ta 3yCcTpivyaTu rocTen 3i BCiX KyTKIiB
Kanagu.




Opyrvin peHb 3ycTpiyi

Opyrvin aeHb 3ycTpivi noyascs O roguHi 7:45 paHky
apxuepencokoro  cB.  JliTyprieto, dky  BigCnyxuB
BnaxeHHiwnn  JlloboMuMp Yy CRIBCRYXEHHi  4neHis
MocTinHoro CwuHogy Bnaguk: Mwutpononuta CTtedhaHa
Copoku, FOnisHa BopoHoBcbkoro, Muxaina
puHunwmHa, YHI, Bonoammupa Hwaka, YCBB, T1a
KaHagcbkux  Braguk:  BiHHinesbkoro  MuTtpononuta
Mwuxanna Bbspens, YHI, Ta noro Bnagukn-nomivyHuka
[asnga MorTioka, EAMOHTOHCBEKOrO enapxa JlaBpeHTisa
MNyuynska, 4YCBB, Hblo-BecTtmiHcTepbkoro enapxa
CeBepigHa Axkmmnwmna, YCBB, CackaTyHCcbkoro
enapxa Mwxavna Bisuyapa,YHI, TopoHTcbKkOro enapxa
CrepaHa Xwmindpa Ta Bnaguku-emeputa KopHunis
MaciyHoro, YCBB. Cs. Jlityprito cniBcnyxuno 6ing
OBicTta cesaweHukiB. CniBom nposague Bce4. 0. PomaH
l'anapaa, napox uepkeu cB. Inni B bpamnToHi, wo 6ins
TopoHTa.

Micna cHiganky o roguwHi  10:30  kaHunep
EamMoHTOHCBKOT enapxii Bced. 0. Muxainno KoBanbuuk
npeacTaBMB AOCTOMHOrO rocTs i roOfIOBHOrO gornoBigava
3yctpivi  naBy Hawoi Llepkn  BnaxeHHiworo
Jlobomupa, skmi gonosigaB Ha Temy: «[OKMMKaHHS
YTKLlepBn nosa mexamu YkpaiHu (3aranbHum ornsag)».

Hwkye nogaemo npoBigHi AyMku i3 gonosigi
BrnaxeHHiworo JTlobomupa:

1. Xmo s1 €? Slke € Hawe nMNOKIUKaHHS?
HeobxidHo Ham Hamazamucsa 3bazHymu sKe €
roKnuKkaHHA Hawoi Llepkeu i cmapamucsi giOHalmu
8i0roeidb Ha MoKnukaHHs, wo Mozo 0ae boz Hawill
Llepksi. Yomy boz 0ae MeHi Ue MOKMUKaHHS 8
YkpaiHcoekil Lepksi. Mu odepxanu Hawy Llepksy - uye
ma cama Llepkea Xpucmoea, ane Mmaemo Oeulo
8iOMiHHO20. Yomy YkpaiHcbka Kamonuubka Llepkea?
Lo Hawa Llepkea mae pobumu? bazamo Hawux model
8i0 1900 0o 2005 poky nokuHymno YKpaiHy, a menep
npubyeac m. 38. «Yemeepma xsunsi». HYomy boe
rnocnae Hac y uyed crioci6? Yomy BiH po3cise Hac no
ceimi: B CLUA, Bpasunii, ApreHmuHi, KaHadi, mowo?
OvesudHo, wo boe mae cegoi nnaHu. 5Ki x eoHU? Mu
mym pasomMm, wob 3spo3ymimu, sika € boxa eons
CMOCOBHO Hac i Hawoi Liepkeu?

2. CuHoOanbHicmsb. - Lle yumamu 3HaKku, eecmu
8uMiHy Adymok, 6ymu pa3om, tmu pa3om. Homy Boe Hac
mym nocmasug? 5lka € Hawa wicis 8 Kanadi?

3. Cessmicmb »xumms | €0OHicmb Hapody.
Cesimicmb i €0Hicmb He riofiseae 8 0OHaKos8ocmi, arne 8
edHocmi 3 Xpucmom. Cessimicmb Mycumbs y Hac bymu.
Hawa Llepkea noknukaHHA Hac eecmu i dorlomazamu
HaMm xumu 8 cessmocmi i 8 6rusbkocmi boea.

4. Conpu4acmsi - BoHo He  3MmeHwye
ocobucmocmeli MoOUHU.

4. lupoke euxoeaHHs. [lompibHO HanexHo20
8uxoeaHHs, wWob b6ymu coboro | waHysamu

pisHOpOdHicmb. Bymu cripaexHiMu xpucmusiHamu - ye
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Xumu cninbHo. boe das Ham pisHi 3acobu, w,o0b mu 6ynu
bnuxye Hboeo, sk Hanpuknad: Cnoeo boxe,
E€saHeenito, 3anoeidi boxi, Ce. TalHu, mpaduujto,
mouwo. Yce ye cmaHosumb uiHHuUl ckapb i dapu, i mu
MOKJTUKaHHI iX 3axuwamu.

Mu icHyemo 6 neeHux epynax, Kysbmypi, mouwo.
Ycrodu, 8 KoxHIl KpaiHi Mu mi cami, arne KoxHa KpaiHa
mae ¢eoi npumamaHHoCcmi, ocobsiugocmi.

LlaHydmo, 3axuwalmo, polgusalmo i yxuealmMmo ui
ckapbu, wo ix mu maemo. JTroduHa sika ceidoma moeo,
wo nociéae mum Oinumscs 3 iHWUMU IOObMU, ane He
mak YuHume moOuHa oOunpecHa. B YkpaiHi € nodu
HacmaerieHi npomu boaa i penizitiHo 6aldyxi eHaciooK
MUHynux nepecnidysaHb. BOHU He Kopucmysasiuch
uumu ckapbamu, siki Ham OaHi Bbozom. [lompibHO
Harioneanueo Ham risiekamu ceped Hac wupe bakaHHS
edHocmi.

Micna ponosigi npotarom 20 XBUNMH BnaKeHHiWwnn
BiQNOBigaB Ha pi3Hi 3anNuUTU cryxadis.

Xig panbwoi 3ycTpivi po3BuBaBcs Ha 6asi po3gymis,
Wwo iX nogae y CBOIM OONOBiAI OOCTOMHUIA AoMoBiday:
INoknukaHHS i Micis Hawoi LlepkBu B KpalHax NOCENEHHS,
€BaHrenisayis, CBATICTb XWUTTHA, 30nwkeHHA Oo bora,
30epexeHHs Hawux ckapbiB i MNnekaHHs  Wuporo
Oa)kaHHA €OHOCTI.

B nooGiaHin nopi o roaunHi 2-in gonosigae Bnaguka-
noMmivyHuK BiHHinesbkos Apxuenapxii Jasug MoTiok Ha
Temy: «[loknukaHHa YkpaiHcbkol KaTtonuubkoi Liepksu B
KaHagi (oetanbHuii posrnag)». ig yac csoei gonosigi
Bnaauka [aBua npeacrtaBvB CBOIO LiHHY 424 CTOpPIHKOBY
KHWKKY, Ky LOWHO Buaas YHiBepcuTeT cB. [laBna B
OTTaBi nig Haronoskom: «Eastern Christians in the New
World». ¥ B1naaHHi 3ibpaHa icTopmnyHa i KaHOHIYHa CTygis
npo YkpaiHcbky Katonuubky LlepkBy B Kanagi.

HacTtynHum pgonosigavem o roamHi 14:30 6yB o. o-p
AHgpin - Ymposcbkmin.  [JonosigaB BiH  Ha  Temy:
YkpaiHcbka Katonuubka LlepkBa i  €BaHrenisauisa. Y
CBOIV gonosigi 0. A-p AHAPIA KOPUCTYBaBCA Pi3HUMMU
nposipkamu.

Bin roguHu 3:30 go 4:30 nononyaHi npoxoauna
po3MoBa odHOYacHo B 16-0x rpynax. BucHoBku Tux
FPYMHUX AWCKYCi HACTYMHOrO [HS MpeacTaBuMB  Ha
3araneHomy 3ibpaHi Bcey. 0. CtecbaH BowuixoBcbkui, 3
€MOHTOHCBKOT enapxii.

O roguHi 7-in yBedip y npuMilleHHi 3ycTpidi OyB
CBATKOBUN O€HKeT nig 4Yac $Koro B poO3BaXKallbHWMN
YacTWHI BUCTYNWNKU 3 nporpamoro micuesi Aitn Lkonu
Cectep CnyxebHuub HenopouHoro Cepust Mapii i rpyna
TaHLOBaNbHOro rypTka Mosiogi.

TpeTin geHb 3ycTpivi

TpeTin geHb 3ycTpidi po3noyasca O roa. 9-i paHky
Bianpasot [lepworo Yaca. BigTtak piBHOYacHO B
OKpEMUMX 3anax MPOXOAMIIN CEMiHapi, Ha sKi YY4aCHUKM
3ronowyBanucs BiAMOBIAHO A0 CBOIX 3auikaBneHb. Ons



OoAHiel rpynu gonosigae 0. A-p AHApin YnpoBCbkMA Ha
Temy: «EBaHrenisadisa i boxxectBeHHa JliTypris, MNMpecton
COCTUHHOCTI».

[nsa gpyroi rpynu aonosinas o. a-p MeTpo lanaasa
Ha Temy: «AHrnincoka mosa B JliTyprii»

Ona TpeTboi rpynu, HaW4YUCREHHIWOI Jonosigas
Brnaguka JlaBpeHTii [yuynak, UYCBB, Ha Tewmy:
«Jlityprinvie OHoBneHHsa n IHcTpykuia 3 1996 p. npo
3actocyBaHHsa Jlitypriimx lMpunucie Kogekcy KaHoHiB
CxigHux LiepkoBy. Brnaguka JlaBpeHTint y cBOiW gonosigi
3ragaB MNpakTUKy OBOX MOMYMSAPHUX MOSiHb, SKi 3HAYHO
CKpINNATb | NigOepXylTb OYXOBHE XWUTTA BIipHMX Ta
CMpUsIIOTb €BaHrenisauii, a HUMU €  MNPOKa3yBaHHS
BepBuui i XpecHa [opora. Ha »>anb, npotu
npokasyBaHHS BepBuLi i npaBneHHs XpecHoi Joporu, He
PiAKO BMHMKAOTb 3akMan, HemMoB OW Le NnaTUHCBKI
NpaKkTUK1, He CyMmicHi 3 Hawum obpsaom. [onosigay
JofaB, Lo Nerko yCyHyTU Te Yu iHWe MOMiHHSA, ane, Lo
JaTu HapodoBi Ha ixHe micue? HanpukiHui gonosigi ui
OBi nNpakTuku nigTpumaB  BucokonpeocBsiLeHHIunn
MwuTpononmt  Muxanno  bagen. Ha  3axwuct
npokasyBaHHsa Bepsuui mutpononut Mwuxanno HasiB
cnosa Haworo rexia Tapaca LleB4yeHka, Nnpo MoOHaxa,
KU HaKUHYBLUM KanTyp, Y38B YOTKM B PYKM i MilIOB
mMonuTucs 3a YkpaiHy. CkasaB BiH Tex: «boxa Matu
nana Ham Bepsuuto, a lcyc Xpuctoc gaB Ham XpecHy
Hopory». MpucyTHi cxBanunu BUsicHeHHss Mutpononuta
Muxanna pscHumm onneckamu.  CTOCOBHO XpecHOi
Hoporu, goaamo Big cebe, Wo He cnig 3abyTu, Wo oavH
i3 nocidHukiB XpecHoi [oporu, 3 sikoro CeaTiwmi OTelb
IaH [MaBno Il npaBueB XpecHy [Hopory y Benuky
MatHuuo B Pumcbkomy Komiceto, yknaB TenepilHin
Llapropoacbkmin BeceneHcbkuin NaTpispx BapTonowmen |,
He naTnHHKK, a naBa CxigHOro XpucTusiHCTBa.

HactynHuii cemiHap 6yB o roguHi 11:00 paHky.

[na nepwoi rpynn gonoeigana Bikrtopis Agamc Ha
Temy: «PenirinHe BwuxoBaHHa Big HapompkeHHa ao
Cwmeprti». [Ing gpyroi rpynu gonoeigas 0. cTyauT Tapac
Kparnuyk Ha Temy: «MoHawecTteo B YKL». [OAna TpeTboi
rpynu gonosigasnu o. Muxanno Jlosa i OkcaHa Jlo3a 3
TopoHTa Ha Temy: «[ligTpumka ayxoBeHcTBa i PenirinHol
PoauHny.

Ona detseptoi rpynu pgonosigann c. Tepeca
Martsiis, CMOM, o. IBaH CisHuyk, YHI, i o. Bonogumup
Mygpun Ha Temy: «KaHaga ©n Hosi BnaxeHHi:
CBsILLEHHOMYYEHMK Huknta byaka, BbnaxeHHa
WMocadaTa Mopaawescbka, CMAM, i cBALEHHOMYYeHNK
Bacunb Benuykoscbkun, YHI.

OcTaHHin ceMiHap npowwoB NononyaHi o roauHi 13-
in.

Onsa nepwoi rpynu gonosigas 0. AHApin Kauyp Ha
Temy: «MNapTtukynapHe MNpaso YKUy». [Ona gpyroi rpynu
ponosigas o. JlaBpeHTin KoHapa, YHI, Ha Temy: «Onika
Hag Boorummny.

Ona TpeTboi rpynu gonosigana Tamapa JlicoBcbka
Ha Temy: «Monogb i €EBaHrenisauisy.
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Ina vetBepToi rpynu gonosiganu o. Puuapg Cy,
T.l. Ta 0. o-p AHgpin OHydepko Ha Temy: «[llnekaHHs
€aHocTi XpUCTUSIHY.

BpewrTi ans m’'atoi rpynu pgonosigas o. Muxanno
BuH 3 BiHHinery Ha Temy: «YKL, Ta IHTepHeT».

O roguHi 2-in nomonygHi NiACYyMOK ABOOEHHWUX
ponosigen i anckycin nogas o. CtecbaH BoinuixoBbkui 3
EQMOHTOHY.

HanpwukiHui 3ycTtpivi o rog. 2-15 po 3-oi 6yna
ONCKycis i 3akntodHe Cnoeo bnaxeHHiworo Jiobomupa.
3yCTpiy 3aKiHYEHO MOJSTUTBOLO.

Lis icTOpU4Ha 3ycTpiv Bce-kaHagcbkoro
OyXOBEHCTBa nMpovwna Yy BENMKOMY [OyXOBHOMY
nigHeCeHHI Ta BMKNUKana 3aranbHe 3a0BOJSIEHHS B YCiX
yyacHukiB. Lle Bnepuie B icTopil Hawoi Liepkeu B KaHagi
6inst gBicTa CBALWEHWKIB CTano pas3om i3 [naBoto Halloi
YkpaiHcekol  KaTonuubkoi  LlepkBu  BnaxeHHiwmm
Jllobommpom [oBKpyrM CB. npecTtony, Wob pasom
BiACNYXMTK EBxapucTiiHy XKepTBy.

BiHHine3bka 3ycTpiy Mana e 1 ocobnuee 3Ha4YeHHs
60 Bigbynaca y poui npucesadeHomy [pucesTin
€sxapucTii.  3yctpiy i3 [poBogom Hawoi Llepksw,
chifibHa MoONMTBa, CniflbHI po3gymu, Haroga Hawomy
OYXOBEHCTBY 3i BCIX MN'ATbOX KaHaACbKUX enapxin
B3aEMHO MO3HANOMUTUCSH i OPY>KHBO MOAINUTUCA CBOIMU
OyMKamMu, O4YeBMAHO [AOyXOBHO 3bGaratmno BCix i
yyacHukiB. Yci nokmganu BiHHiner 3 6axaHHAM, Wob 3a
5 pokiB 3HOBY 3YCTpiHyTUCS, BXe He B BiHHinery, ane
MabyTb Yy TOpPOHTO.

Xan nackaBum [ocnogb Wweapo nobGrarocnoBuTb
3ycunnsa Hawoi Llepksn B KaHagi, Ta Bci Ti po3gymu, siki
BMHUKIM B CepLaX Haworo gyxoseHctBa. Ocobnueo xan
OnarocnoBuTb MNpOsiBNEHEe wWupe OaxaHHa  HOBOI
€BaHrenisadii, 36epexeHHs ckapbiB Hawoi Llepksu,
CKpiNneHHa B HapoAi CB. BipM Ta B YCiX Nigcvnutb
MONUTBY i NpParHeHHss CBATOCTI i €4HOCTI, AKOT XpncToC



locnoagp Tak rapsaye npocue OTus HebecHoro Ha TanHi
Beuepi.

Hawe npusHaHHa i nogska MwutpononuTosi

Mwuxannosi bagenesi Ta BCiM TUM, WO NPUYUHUNNCA OO
yCMilWHOrO npoBefeHHs uiei ictopuyHoi 3ycTpivi, a
Borosi xan 6yae cnasa.

June 7, 2005
Prot. no. B/106/2005

Your Holiness,

In recent days, | was blessed to host a meeting of
the Permanent Synod of the Ukrainian Catholic Church
May 21-29, 2005 and a gathering of the Ukrainian
Catholic bishops, clergy, clergy wives, religious and
monastics of Canada in Winnipeg for a national
encounter on the theme Mission of the Ukrainian
Catholic Church in Canada and Its Future (May 24-26).
On behalf of all the participants of these events, | send
warm greetings and assure Your Holiness of our
closeness to you in prayer.

| am convinced that the Winnipeg Encounter will be
remembered as a particular historical moment in the life
of our Church in Canada, already well into its second
century of existence. Every Ukrainian Catholic eparchy
in Canada was widely represented at the Encounter.
Over 250 priests, deacons, seminarians, religious and
monastics were able to meet and pray with the Father
and Head of our Church, Lubomyr Cardinal Husar. His
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presence, as well as that of the Bishops of the
Permanent Synod, was a sign of our unity with thee
Ukrainian Catholic Church, dispersed throughout the
world, and of the particular historical, spiritual, liturgical
and theological patrimony we all share.

At the same time, we were able to focus on the
particular concerns, needs and opportunities of our
Church in Canada. We reflected on our commitment to
serve those who were born and baptized in our parish
communities, on the need to reach out to those who may
have left the Church, and on our mandate to preach the
Good News of Our Lord to those, who have yet to hear
it. We addressed such concerns and issues as, Liturgical
renewal, Evangelization, Youth Ministry, Ecumenical
Work and Formation, Family Ministry, Use of the Internet
for the Gospel, and much more. Throughout the
Encounter we were united in the love of our heavenly
Father, the grace of our Lord Jesus Christ and the
fellowship of the Holy Spirit. We returned to our homes,
determined to carry out the mission of service,
evangelization and spiritual renewal in our communities.

On the occasion of this special gathering in Canada,
we wished to assure Your Holiness of our prayers at the
beginning of your service to the Church as the successor
of Peter. May the wisdom, the strength, and the peace of
our Lord always be with you. We entrust you to the
loving protection of the most holy and most blessed
Theotokos and Ever-Virgin Mary.

On behalf of the all the members of the Permanent
Synod of the Ukrainian Catholic Church and all the
Ukrainian Catholic bishops, clergy, clergy wives,
religious, and monastics of Canada, whose signatures
are attached, | ask for your Apostolic Blessing.

Devotedly Yours in Christ Jesus,
Most Rev. Michael Bzdel

Archbishop of Winnipeg
Metropolitan for Ukrainian Catholics in Canada

Retraction! The previous issue of the Blahovisnyk
contained an article on hydration that did not fully
reflect the teaching of the catholic Church.

Below is the correct article on hydration consistent
with the teaching of the Catholic Church.

Care for Patients in a “Permanent” Vegetative State



Pope John Paul ll, Servus Servorum Dei

1. | cordially greet all of you who took part in the
International Congress: “Life-Sustaining Treatments and
Vegetative State: Scientific Advances and Ethical
Dilemmas”. | wish to extend a special greeting to Bishop
Elio Sgreccia, Vice-President of the Pontifical Academy
for Life, and to Prof. Gian Luigi Gigli, President of the
International Federation of Catholic Medical Associations
and selfless champion of the fundamental value of life,
who has kindly expressed your shared feelings.

This important Congress, organized jointly by the
Pontifical Academy for Life and the International
Federation of Catholic Medical Associations, is dealing
with a very significant issue: the clinical condition called
the “vegetative state”. The complex scientific, ethical,
social and pastoral implications of such a condition
require in-depth reflections and a fruitful interdisciplinary
dialogue, as evidenced by the intense and carefully
structured programme of your work sessions.

2. With deep esteem and sincere hope, the Church
encourages the efforts of men and women of science
who, sometimes at great sacrifice, daily dedicate their
task of study and research to the improvement of the
diagnostic, therapeutic, prognostic and rehabilitative
possibilities confronting those patients who rely
completely on those who care for and assist them. The
person in a vegetative state, in fact, shows no evident
sign of self-awareness or of awareness of the
environment, and seems unable to interact with others or
to react to specific stimuli.

Scientists and researchers realize that one must, first of
all, arrive at a correct diagnosis, which usually requires
prolonged and careful observation in specialized
centres, given also the high number of diagnostic errors
reported in the literature. Moreover, not a few of these
persons, with appropriate treatment and with specific
rehabilitation programmes, have been able to emerge
from a vegetative state. On the contrary, many others
unfortunately remain prisoners of their condition even for
long stretches of time and without needing technological
support.

In particular, the term permanent vegetative state has
been coined to indicate the condition of those patients
whose “vegetative state” continues for over a vyear.
Actually, there is no different diagnosis that corresponds
to such a definition, but only a conventional prognostic
judgment, relative to the fact that the recovery of
patients, statistically speaking, is ever more difficult as
the condition of vegetative state is prolonged in time.
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Comment by the President of the Canadian
Conference of Catholic Bishops on the Passing of
Bill C-38 by the House of Commons

1. With the House of Commons having passed Bill C-38
on 28 June 2005, Canadians take another unfortunate
step toward eliminating civil and social recognition and
appreciation for the unique importance of the committed
relationship of a man and a woman in marriage.

2. The issues at stake are not only the basis and the
definition of marriage as established and celebrated
since time immemorial by all religions and cultures, and
as inscribed in nature. What is also at risk is the future of
marriage as a fundamental social institution, together
with the importance that society accords the
irreplaceable role of a husband and wife in conceiving
and raising children. Their partnership assures a stable
context for family life, continuity with past and future
generations, and gender models involving both mother
and father.

3. The passage of Bill C-38 by the House of Commons,
like the difficulties in health care, are indications that
Canadians are witnessing a dangerous deterioration of
their communal values. This worrisome decline in shared
concern and care for the common good is also evident in
the continuing high rates of marriage breakdown, the
annual number of abortions, and the declining number of
births.

4. Given the political manoeuvring on Bill C-38, it is
particularly troubling to note the continued refusal by
certain political parties and their leaders to recognize
and respect freedom of conscience and religion.
Members of Parliament were forced to follow a political
deadline and to vote along party lines on an issue which
deeply divides and troubles Canadians. This is an
ominous sign of what can be expected in future debates
on the application of Bill C-38 in the provinces and
territories with regard to human rights legislation and the
solemnization of marriage, as well as regarding school
policies on moral and social questions. The addition of
several amendments to Bill C-38 does not diminish
significant concerns about protecting freedom of
conscience and religion which the Canadian Charter of
Rights and Freedoms identifies as among the most basic
of human rights. These apprehensions were repeatedly
expressed by a number of groups appearing before the
Special Legislative Committee.



5. The Canadian Conference of Catholic Bishops calls
on the Senate to exercise in full its role of assuring a
“second and sober” look at the proposed legislation, in
order to give prudent consideration to all the various
social, religious, legal and civil consequences of Bill C-
38, and also in order to provide access to public
hearings to as many Canadians as possible in all
regions and from all walks of life, including the many
ethnic cultures which have serious reservations about
this proposed legislation.

Most Reverend Brendan M. O’Brien
Archbishop of St. John’s

President
Canadian Conference of Catholic Bishops

News From Holy Spirit Seminary in Ottawa:

Holy Spirit Ukrainian Catholic Seminary in Ottawa
officially closed its academic year the second last week
of April. The Seminarians have departed for their
summer break and will be returning at the end of August.

This year the Eparchy of Toronto had four men in
formation at Holy Spirit Seminary.

Deacon Vasyl Kornitsky was on his pastoral
internship year in Toronto. Deacon Vasyl, or Fr. Vasyl
as of May 5th was assigned to Holy Eucharist and Saint
Demetrius Parishes. During this intense year of pastoral
internship Deacon Vasyl was able to fully participate in
the parish life of two similar and yet diverse parishes in
the Eparchy. He served as a deacon at the Altar during
liturgical services, visited the elderly and sick, prepared
and delivered homilies. After his ordination Fr. Vasyl will
be journeying to Rome where he will begin three years
of studies for a License degree in Eastern Canon Law at
the Pontifical Oriental Institute.

Jason Charron has now completed his academic
formation in Ottawa, receiving a Masters Degree of
Theology in Eastern Christian Studies at the
Metropolitan Andrey Sheptytsky Institute. Jason and his
wife Halya and their three preschool daughters will be
moving to Hamilton where Jason will begin his pastoral
internship year.

Subdeacon Yuriy Pankiw has now completed his
third year of formation at the Seminary. Yuriy was
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appointed Prefect of Students for Holy Spirit Seminary
for the upcoming academic year. Yuriy will be spending
his summer break in Mississauga working and assisting
in the pastoral and liturgical life in his home parish, Holy
Dormition of the Mother of God.

Grygoriy Chorniy has completed his second year at
Holy Spirit Seminary. He had previously been a
seminarian in the Ivano-Frankivsk  Theological
Institute. Grygoriy was appointed Treasurer of the
Seminarians' student association for the upcoming
academic year. This summer Grygoriy will be in Toronto
working and assisting in the pastoral and liturgical life in
his home parish, Saint Josaphat's Cathedral.

This year completed Fr. Raymond Lukie, C.Ss.R. his
third and final year as Spiritual Director at the
Seminary. Fr. Raymond will be returning to parish
ministry with the Ukrainian Redemptorist Fathers and
Brothers - with an assignment somewhere in Western
Canada. Fr. Raymond provided weekly spiritual
conferences, coordinated the liturgical services at the
Seminary and was the personal spiritual director to many
of the seminarians. He will be succeeded by Fr.
Stephen Wojcichowsky, who is a priest of the Eparchy of
Toronto, but has been serving the Church in the Eparchy
of Edmonton as the Religious Coordinator of the
Catholic School System in Edmonton.

Melita Mudri-Zubacz, the Seminary's Liturgical Music
Instructor will also be leaving Ottawa this year. She
along with her husband, Fr. Greg and their daughter
Sofia will be moving to Winnipeg, where Fr. Greg will
begin his pastoral ministry in rural Manitoba. Melita will
be working with the Archeparchy Chancery
Office. Melita will be succeeded by one of her students
from the Seminary, Yuriy Derkach. Yuriy has completed
his formal formation for ordained ministry for the Eparchy
of Saskatoon and is currently his entering his second
year in the Music BA Honours Degree program at the
University of Ottawa.




Priestly Ordination at St. Demetrius Church in
Toronto

On May 5, 2005, the feast of the Ascension of Our
Lord, Fr. Vasyl Kornitsky was ordained a priest at Saint
Demetrius Church in Toronto by Most Rev. Stephen
Chmilar, Eparch of Toronto and Eastern Canada. Co-
celebrating and serving at the Divine Liturgy were 17
priests, 9 deacons, subdeacons and altar boys.

Following the Pontifical Divine Liturgy a reception
was given in the church hall. Fr. Peter Babej welcomed
the newly ordained priest to Priesthood. Among guests
at the ordination were Fr. Vasyl's sister, nephew, niece
and godmother from Ukraine, Sisters Servants of Mary
Immaculate, seminarians, Knights of Columbus, friends
from St. Demetrius and Holy Eucharist parishes, Ottawa,
Toronto and the United States.

Fr. Vasyl was born and raised in Ukraine. After High
School graduation he attended the Ivano-Frankivsk
Ukrainian Catholic Seminary, St. Basil College-Seminary
in Stamford, CT, USA and just recently graduated from
St. Paul University and Holy Spirit Seminary in Ottawa.

Fr. Vasyl was ordained a deacon by Most Rev.
Stephen Chmilar on March 28, 2004 at the Holy
Dormition Church in Mississauga. Prior to his priestly
ordination, Fr. Vasyl was completing his Pastoral
Internship Program at St. Demetrius and Holy Eucharist
parishes in Toronto under supervision of Rt. Rev. John
Tataryn and Rev. Peter Babe;j.

For the summer, Fr. Vasyl was working in the parish
of St. Demetrius. In August, he will have traveled to
Rome, ltaly, where he will study Canon Law at the
Oriental Institute.

Marian Festival

For the last three years, May 31 has become a day
when the community of La Rose Avenue could expect a
street parade as it was in the ‘olden times.” The two
Catholic Churches on La Rose Ave.have been joining for
a Day of Pilgrimage in honour of Mary, the Mother of
God.




As the once public Christian feasts of Christmas,
Santa Claus, St. Jean-Baptiste, were times for outdoor
street celebrations for all Christians, have now lost its
original meaning, All Saints Roman Catholic and St.
Demetrius Ukrainian Byzantine Catholic parishes pour to
the streets to praise the Ever-Virgin each in their
Tradition. Praising her in song and music, carrying
processional icons, statues, banners, praying the rosary,
carrying candles, children, seniors, families, young and
old, Altar servers, deacons, priests, Bishop, Knights of
Columbus, Vanguard - Ukrainian Marching Band,
parishioners from other Catholic Churches of Toronto
together embellished the pleasant event. As the
pilgrimage progressed, more people joined in, and
others stood along the sidewalk and watched, some
gazed from their apartments; some out of curiosity other
joined in prayer. In conclusion an Akathist was
celebrated out doors in English, Ukrainian and ltalian,
lead by His Grace John Pazak (Eparch of Toronto and
all Canada for Slovaks) who then distributed and
blessed commemorative medallions of the Theotokos.

It became apparent that the need for our Church to
publicly expression her faith was filled. — Presvyata
Bohorodytse Spasy Nas!
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FROM THE CHANCERY
Deaths: Archdeacon Paul Stephaniuk, June 16, 2005

Reverend Archdeacon Paul Stephaniuk

Born on July 14, 1916 in Newdale, Manitoba, he served
in the anti-aircraft corps for the Canadian army during
WWII, met and married wife Zena Wychowski overseas
and returned to live in Toronto until his retirement. In
Toronto, he worked as an inspector for the Department
of Agriculture, helped establish St. Demetrius Ukrainian
Catholic Church parish, after being a long-time member
of St. Josaphat's Cathedral. He was involved in the
community ratepayers association, was a scout leader
(Akela), Fourth Degree Knight for the Knights of
Columbus and was always very active in his church.

He studied at St. Augustine seminary in Toronto, Ontario
and the Deaconate course in Winnipeg, Manitoba.
Reverend Paul was ordained on May 27, 1976 in
Toronto, Ontario by The Most Reverend Bishop Isidor
Borecky D.D. He was the first Deacon of the Ukrainian
Catholic Church in Canada. His pastoral work included
administrator of parishes in Port Alberni, Nanaimo and
Chaplain in Parksville and other work in northern regions
of Vancouver Island, British Columbia. He also served
as a Chaplain for Knights of Columbus at Father John
Eckert Council and assisted Father Lance Magdziak at
St. James Parish in Seaforth.

Prayer service and visitation were held at St. James
Roman Catholic Church (Seaforth) on Sunday 7 to 9
p.m., and Divine Liturgy and Panakhyda was held on
Monday, June 20, 2005 at St. James Church at 11 a.m.
officiated by Fr. Lance Magdziak, Fr. Dcn. Malachy
McErlain, Rt. Rev. John Tataryn, Fr. Zenowy Didukh, Fr.
Peter Shumelda, Fr. Andrij Figol, Fr. Dcn. Nestor
Yurchuk, Fr. Dcn. Leo Melnyk and several Latin Rite
priests and deacons. Internment at St. James Cemetery,
Seaforth.

Fr. Deacon Paul leaves behind in sorrow his wife Zena,
children Bill, Mary, Anne and Timothy and nine
grandchildren

Retirements

Retirement: Rt. Rev. Radu Roscanu



Notification

Exarchate for Romanians: Suppressed

Leave of Absence Granted

Rev. Taras Dusanowskyj, as of August 01, 2005

Appointments:

Rev. Oleg Kachur, Assistant at St. Nicholas Church,
Toronto August 01, 2005

Rev. Petro Dvirnyk, Administrator of Sts. Peter & Paul
August 01, 2005

Rev. Roman Lahola, Administrator of St. Andryj the
Apostle, Montreal, October 01, 2005

Rev. Vasile Lupsac, Assistant at St. Josaphat's
Cathedral, Toronto, July 03, 2005

Rev. Bohdan Bilinsky, Administrator, St. George’s,
Oshawa September 01, 2005

Rev. Volodymyr Krivoglavyj, Exaltation of the Holy
Cross, Thunder Bay, September 01, 2005

Rev. Gheorge Suta, Administrator of the Transfiguration
Romanian Greek Catholics, Montreal, April 24, 2005

Rev. Ferenc Mak, Administrator of St. George'’s
Hungarian Greek Catholics, Courtland, Ontario,
September 01, 2005

We welcome to our eparchy Fr. Marianus Struc. Fr.
Marianus comes to us via Stamford Eparchy. He does

have previous ties with our eparchy, having been
ordained to the holy Presbyterate by Bishop Isidore
Borecky of Blessed Memory.

Meeting of all Deans

There will be a meeting of all Deans on Tuesday, August
16-th 2005 beginning at 10:00 am at the Chancery
Office. Deans are asked to bring reports of meetings and
activities in their Deanery which have taken place over
the last year.

Encounter 2005 — A follow up.

In November of this year all Chancellors of the
Metropolia will meet to discuss Encounter 2005 and to
plan for a future conference, possibly in the Eparchy of
Toronto.

Encounter 2005 a Summary

Please check the archeparchy of Winnipeg website
www.archeparchy.ca. Very soon you will find Fr.
Stephen  Wojchichowsky’s summary of all the
recommendations made at Encounter 2005.

Coming soon

Priesty honours (mitred priests, canons, etc.) by Rt. Rev.
Nicholas Komar.



CBsweHn4a KoHcepeHLU i TOPOHTOHCLKOI Enapxii y
napadii cB. Benukomy4deHuka OQumuTpis,
TopoHTo, OHTapio

Correction:

A previous issue of Blahovystnyk reported Holy Ghost
parish of Sydney NS as not submitting Cathdraticum. Fr.
Roman Dusanowskyj, pastor of Holy Ghost parish and
whose territory also includes the provinces of Prince
Edward Island, New Brunswick, and Newfoundland and
Labrador has corrected our error. To Holy Ghost parish
we at the Chancery Office submit our humble apologies.

International Eucharistic Congress

Fr. Roman Lahola has been appointed as our Eparchial
Representative to the ‘"International Eucharistic
Congress" to be held in Quebec City in 2008 ( June
155h to June 22™

ATTENTION!

New Addresses for Contacting the Chancery

Most Rev. Stephen Chmilar, Eparch or
Rt. Rev. Bill Bochar, Chancellor or
The Chancery Office

The Ukrainian Catholic Eparchy of Toronto and
Eastern Canada

940 The East Mall, Suite #201

Toronto, ON M9B 6J7

Telephone: 416-746-0154 Fax: 416-746-6003
e-mail: eparchto@bellnet.ca web: ucet.ca
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Mapincbknn BignycTt y napadii
cB. BenukomyuyeHuka Oumutpis,
TopoHTo, OHTapio
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3ycTpiy 2005 y BiHHinery, KaHapa
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